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Mohammed proved to have a great propensity toward religious
contemplation since his youth and every year, in the month of
Ramadhan, he would retire to a cave in Mount Hara, near Mecca.
He dwelt there in solitude, dedicated to prayers and meditation.
At the age of forty he began his mission by announcing his apost-
leship to his family. Among the first to believe in him were his
wife and his cousin Ali, the son of Abu Talib. His servant Zaid was
also one of his early followers.

It was fortunate that by this time Abu Bekr, 2 man of great
prestige and estimable character had come to power. After he
heard the teachings of the new apostle, he persuaded ten of the
most respectable citizens of Mecca to join the new religious move-
ment. These early followers of Mohammed, known as the pro-
phet “Companions,” are to the faith of Islam what the twelve
disciples are to Christianity.

During the following three years the prophet made public
announcements of his doctrine but his followers were few.
Shortly afterwards his wife and his friend Abu Bekr died. Mo-
hammed was then compelled to move to Taif, where he stayed
for some time. He was able to make many followers during this
time among the people of the neighborhood and the pilgrims who
visited the Kaaba. The visionary returned once more to Mecca but
a plot to murder him was discovered and he had to flee from the
city. In the year 622 he was invited by the citizens of Medina to
rule their city in the name of Allah. His flight from hostile Mecca
to Medina is known as the Hegira and the Moslems date their era
from this event.

In Medina Mohammed was received with a great reception and
the number of his followers increased greatly. He declared his
resolution to propagate his doctrines with the sword, and in the
first of a series of battles he defeated Abu Sofian, the chief of the
Koreishites. After a defeat at the hands of Ohod a truce of ten
years was agreed on. Mohammed fought the Jews and various
Arabian tribes and by the year 630 took possession of Mecca as
its prince and prophet. Shortly afterwards, the whole of Arabia
was conquered by his forces.

At the time Mohammed became prince of Mecca, he destroyed
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seventh heaven in the inmediate presence of God but he isconsidered
as merely one of the prophets. The Koran states that God revealed
himself to man through the prophets Adam, Noah, Abraham,
Moses, Jesus Christ, and Mohammed. The doctrines of good and
bad angels and the resurrection and final judgement are included
in this book of prayers Emphasis is given to God’s mercy and to
the fact that heaven can be won by good deeds and not simply by
words. Idolatry and deification are prohibited, and Mohammed
introduced the doctrine of predestination to infuse his followers
with undaunted courage.

Mohammed preached the brotherhood of Mohammedans
against that of all the rest of humanity. It was this spirit of anta-
gonism that made possible the expansion of Islamism through
the world. Nevertheless, certain passages in the Koran seem to be
taken directly from the Bible and other religious books.

The faith of Islam is more definite and practical and less
mystical than Christianity. Mohammed improved the position of
women and slaves in Arab society. Celibacy was considered sinful
and polygamy was permissible to balance the high death rate.
Severe penalties were prescribed in the Koran against adultery,
theft, and fraud. Even though it admits that people of other
faiths may find salvation, the Koran discourages intermarriage
with other people, either Christians or Jews.? The religion of
Islam considers the most humble of the believers as equal to the
Caliph. Regardless of its defects, the Koran gave the Arabs a set
of laws, a culture, a code of ethics, and a national unity that was
responsible for the development of one of the most powerful
nations in human history.

The creed of the Moslems follows five major laws: 1) The
worship of Allah; 2) The repeating of five prayers five times each
day; 3) A strict fast observed during a definite period each month;
4) The giving of alms to the poor, and 5) A pilgrimage, once in

every lifetime if possible, to Mecca.

The Moslems believe in Allah as the one and only one true

2. Sir Wiiliam Muir. The Caliphate: [ts Rise and Decline, (Atlanta: The G. P. Hoover
Company, 1922), p. 138.
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Among the Orientals “religious science’ has been the core of their
education; therefore, it is of importance that its true sources be
understood.

The first source of dogma, morals, and jurisprudence among

the Moslems is the Koran. This book is the supreme body of law,
or shar; it is the alfurgan or “‘the distinction between good and
evil”.3 The second source consists of the corpus of badith or the
sayings and actions of Mohammed as preserved by his trans-
mitters. The third source of Moslim law is the gzyas or text which
deals with a similar situation and that formulates a judgement by
analogy. One more source is the ijma or concensus of the wise men
of a given period, provided their findings have the Koran as their
basis.
_Religious studies were to be pursued by research and the indi-
vidual’s effort. He would study the books and scrutinize the
sources but eventually contradictory interpretations would arise.
To eliminate this, schools of thought were organized since the
third century A. D. Canon law was later made fixed in the manuals
of jurisprudence.

The religious studies of the Moslems have different branches or
socalled “religious sciences” that are studied carefully by the
faithfull. The first of these religious sciences is *‘ exegesis™ or the
interpretation of the Koran. The Koranic exegesis is based on
the notion that revelation was not inspired in the Christian way
but that it was revealed by God to Mohammed through an angelic
messenger. In the study of exegesis, the Moslem tries to discover
in the Koran the true message of God. There have been some
theologians that have recurred reason in their interpretations of
the Koran.

The second religious science is hadith or the study of the
Sunna of the Prophet. This is not a simple commentary on the tra-
ditions of Islam but deals only with the external critique of the
chains of transmitters. The study of figh is the study of what
Christians know as Canon law. It has two sources: the religious
and the legal. The two other religious sciences are the Kalam, the

3. Louis Gardet. Mohammedanism (New York: Hawthorne Books, 1961)
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concluded that Mohammedanism has had a great himself.
impact in the education of the Moslem people. The keeping of
the traditional laws has handicapped the advancement of these
people as a nation. Religious education constitutes the core of

education in these Moslem areas but efforts toward secularization
can be observed at the present time.

E. CONCLUSION

w

ism in the Occl-
?ﬁpht}}]laats there is little influence of Mohaﬁr;l;c;?;s?; tllrlletbelief 4
D. PHILOSOPHICAL IMPLICATIONS degntal world. The core of the Moslem p

he One and Only True God, Allah. This belief must be accom-
the

! het.
e ief 1 med as his last and true prop
The core of Islamic philosophy is very similar to that of the panied by the beheffén d]\/‘\i?;l:H:Ot i i i
Christian world. All the Moslem schools acknowledge the Koran as Man’s knowledge ol %0 e s i e
the criterion of morality. Good consists in observing the Com- dion as the Christians :

mandments of God; evil consists in disobeying such laws. The evil

d the Prophet, after the visitation of an angelic
act, masiyya or prevarication, is essentially disobedience. God

through Mohamme

ke i ¢ the Moslems has had no direct "mﬂuence in
cannot be affected by sin as he is immutable and unaccesible but The religion of the A oo et e 14 ol
whoever disobeys the law violates the pact which God granted to oriental education. Howe\er,o pois ¢ cepted (LS o
Adam’s race and which the community, by God’s command, must of the life of the Moslem people.

promote on earth.

Contrary to Christian philosophy, Moslem morality does not
turn around the theological virtue of chastity and interior penance.

th God has made the Moslem igporeT;}'lel;;iIz)};
£ the world in exchange for life 1n paradise. 1his Eb M
ot dane things, in the Christian materialism, 15

Interest in mun . an i
1612; not only in {slamic education but also 1n 1ts daily

fy himself wl

4. Louis Gardet. Mohammedanism (New York: Hawthorne Books, 1961), p. 94.

93
92




IS not responsible opj
4 to G 3 % k
munity as well. To fai%/the Coorgnfs;h{s behavior but 1o the

both i
man and God’. Society can thep take the neces

94

BIBLIOGRAPHY

Browne, Laurence Edward. The Eclipse of Christianity in Asia,
from the Time of Mobammad till the Fourteenth Century.

New York, H. Fertig, 1967.
Cuevas Garcia, Cristobal. El pensamiento del Islam; Contenido

e Historia, Influencia en la Mistica Espasiola. Madrid: Edi-

ciones Istmo, 1972,
Gardet, Louis. Mobammedanism. New York: Hawthorne Books,

1961:F. 176,
Margoliouth, D. S. Islamismo. Buenos Aires: Editorial Labor,

1949. P. 207.
Marshall, Logan. ed. The National Encyclopedia, XX, 180 s.

Muir, Sir William. The Calipbate: Its Rise and Decline. Atlanta:

The G. P. Hoover Company, 1922. P. 274.
Tisdal, W. St. Clair. The Original Sources of the Koran. New

York: The Randolph Library, 1938.P. 418.
The Cambridge History of Islam. Cambridge: University Press,

1530,
Watt, William Montgomery. What is Islam. New York: Praeger,

1968.

95



